distinctive Zurich brand of the Reformed tradition under the guidance of Zwingli and Bullinger with particular attention paid to 1) rejection of material aspects of Catholic piety, 2) strong anti-Anabaptist tendencies, and 3) constitutional emphasis on the unity of the religious and secular spheres under the authority of the civil magistrate. Subsequent chapters address the mechanisms of cultural exchange, principally through examination of the considerable extant correspondence (950 published and unpublished letters) and over twenty different works by five Zurich authors translated and published in English between 1531 and 1558. (All of these sources are most helpfully catalogued in appendices.) The second half of the study explores each of the three major themes already mentioned-namely, material piety, Anabaptism, and the union of church and commonwealth-as they were taken up in England and as evidence of the profound influence of the Zurich model of Reform. Euler's treatment of the third theme concentrates attention on Bullinger's The Christen State of Matrimonye (1550), the most frequently published continental work of evangelical thought in England during the reigns of Henry VIII and Edward VI, with no less than seven editions between 1541 and 1552. If there is a weakness in this study, it is the disappointed expectation of an exploration of the full constitutional implications of the relationship between the church and the civil power. Where the relation between church and commonwealth in the ecclesiology of Zwingli and Bullinger is established at the outset of this study as one of three major themes of influence, when addressed in the concluding chapter the theme is nonetheless largely confined to the context of the institution of marriage. Consequently, the proto-Erastian heart of England's admiration for the Zurich model of Reform and the broader themes of shared political theology are to some degree sidestepped. Carrie Euler's book lends substantial support to the view that Heinrich Bullinger deserves to be ranked among the most eminent theologians of the English Reformation. She adduces strong evidence of his exercising decisive influence in matters of doctrine, liturgy, and discipline, specifically in the formulation of the Forty-Two (later Thirty-Nine) Articles of Religion, the 1552 Book of Common Prayer with its attendant affirmation of "adiaphorism," as well as the Reformatio legum ecclesiasticarum of 1553. (Eight members of the Edwardian Royal Commission charged with the reform of the canon law were correspondents of Bullinger's.) Bullinger judged the theology of the Articles in particular to be neither "English" nor "foreign," but rather "Reformed"-the same as those professed by the people of Zurich: "They will see that the kingdom of England has entirely the teaching and faith that we also have" (Zurich Staatsarchiv MS E II 102, 279; cited p. 96).
One small correction is in order. One picks up a book on early modern witchcraft ready to hear the screams and groans of the accused, to envision the hypocritical hand-wringing of the perfidious churchmen, to feel the revulsion of demonic orgies, to smell the smoke from the pyres. With Durrant's monograph, one gets instead numbers and mundane statistics. This is good.
For in his introduction Durrant makes the point (embarrassingly obvious, but too often ignored) that most studies of witch trials focus on a single, welldocumented case or a handful of cases and then allow or encourage generalizations about witch crazes, while the actual overall picture goes unexplored.
Previous studies of witchcraft in early modern Europe have drawn the following, by now familiar, picture: accused witches are older women, marginalized from the centers of social and political power, dangerous because of their mature knowledge (perhaps of medicines or "good magic," perhaps of life in general), vulnerable because they have offended somebody in power and lack protectors. Witch trials happen in a frenzy of accusations, they provide an outlet for a community under social, cultural, or economic stress (social dislocation, religious reforms and pressures of Protestantism, famines and economic dislocation). They flare up and then just as suddenly die down; at their inflamed peak they preoccupy the church and bring to bear the concentrated weight of its juridical powers. Landmark books in constructing this picture include Keith Thomas's Religion and the Decline of Magic (New York: Scribner, 1971) , Brian Levack's The Witch-hunt in Early Modern Europe (2nd ed., London: Longman, 1995), and Robin Briggs's Witches and Neighbours (London: HarperCollins, 1996) , all of which are still worth reading. However, Durrant's evidence discounts all of these assumed truths.
As Durrant also plainly points out, smaller witch trials that produced coherent and detailed narratives lead to a "fairly straightforward exercise to
